¥ ‘
\
b
e@
kS

ISSN 2455-393X
JOURNAL OF THE ENGLISH LITERATOR SOCIETY

n International Open Access Refereed Research Journal
Volume 1lIssue 2 - Published Online 12 February 2016
http://www literatorsociety.org’

Est. 2015

\

The Plight of Dalit Woman and Dalit
Community in Baby Kamble’s
The Prisons We Broke

Kamble Sachin Gundurao

Assistant Professor
Arts and Commerce College, Vaduj, Tal. Khatav, Dist. Satara.

URL: http://www.literatorsociety.org/jels/2455-393X-31.pdf

The decade of 1960 witnessed the emergence of dalit literature. The thoughts and

movements of Dr. Babasaheb Ambedkar and'Mah_atma Phule was behind it. Dalit
writers came forward to tell their life story or autobiography. Though a Very few'in

.number, Dalit. female. writers were also .ahead in-this campaign. Baby Kamble’s - -
autobiography — Jina Aamucha is notable in this regard. It is translated as The

Prisons We Broke into English by Maya Pandit in 2009. The present paper will

focus on the plight of dalit woman and dalit community. It will search the answers

of the following questions:

What was the plight of dalit woman in Patriarchy? What was her experience
in caste based community? And what was the plight of dalit community?

Baby Kamble focused dalit community rather than her individual experience. In
thi; regard, it is different from other dalit autobiographies. She says while exposing
Wer role of writing autobiography. '

“Mahar community was nothing but the slave in past 50 years. My motto
is to reveal the plight of the community to grandson and granddaughters
who do not know the inhuman past of this community. What past thése

| —



) Journal of The Bhglish Literator Sockety SN 24585-393X

soople had! Youngswen hould know our past and the legendary

contribution of D B R Ambadkar" (D)

Froa this, it iy obfious that she wanes

w tell more about her community ather
e her individen . .
han Ner tndividual life. Thisautobiography can be divided into three parts,

T AV IhC

¢ dual lif. In chis parg, she calks about her village, her

n&« art tells about her indiv
masernal village, her ficher, mothe , grandfathen, grandmother, maternal uncle and
es and their nature. For ex. - at the

maternal
_ a dezail But it informs some nam

: veoy outses, she wlls about hee birth. Before her, her mother gave birth to a son and
three daugheers, But these daughren were died carly. When }\.zlub.u, the Goddess,
Baby Kamble was born. She became seriously ill and on

dexthh J afer one and halfyvesr, All supposad that she died. They dug outa ditch
Hes mother requastad 1o keep the dead body on her lap*fora night.

ol

blessad her mother,

o hee e 1
3 It gty \‘.\.A.\".‘ mo

——ana

.;?c:\. when her father mn\med others. In the early morning, § ~uddcnl) Baby

! s - woke up. All beame as stonishad. And they bun*d 2 cock instead in dug out diech.
In this context, she sy

in darkness. If I would have died, how did it
Many.children, like this, were buried. Illness
in darkness, they felt to be dead.” (P.28)

vrees hildren to be dold and
Suses Quaren © Qoidanéin

e . .
SOmMIMUDITY Was maRe
Pulg

SRR
-

possible o wake up Rr me

)

o was hcrmt dam contractor. He was in torn
chen they saw him first. But when

o -“._\ Q

1o
) . e s
L coread work of canz -
S ork of \.-_-..J, He bacume movo

comsucdions of canzl o my facher.
Whean she was child, she was ar Veergeon which was her maternal village. She had
) e chent Sor other Daliz houses. There were 10-12 dalit houses who had affinity
s sowerds Bzby. She used o suppose < 2l dzlit houses of herself. In her words,
) f
- T us=d o c2il 2l delic men, unde 254 zunt to all women, tthr ta-ﬂler'*

: . . g
houses were my family. My

' .ed mother, grendoe 2nd grendma Those
> 2 named my brother Bzbu and me Bzby. All those families in

.2 ‘Begzbal’ T used to visit all houses.”(P. 335)°

- life 2 Phalzn 2nd the influence of Dr. B.R
irztion 2 ;nd modvation changed the life of Baby and

ool beczuse of the preaching of Babasaheb.

of this aurobiograph is the pom-aval of the plight
<iery. She very minutely describes dalit h usss. She writes,
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N The.Po
\ ortrayal of the Plily of Dalit' Woman

What Kamble points out thag j “
Vi ‘7 dcpim C}“‘ i, rh.c.pliglll of dalit women whose palnful life she
o, e cxpl(ﬁmio’ Od'r rcltg‘m‘ and unjust prevalent traditions, social
oo ey fo;CCdn of dalit woman, For ex. When the girl becomes 5to
i) ol to marry. Even she did not know. the mcaning 0
- ol Auhidodl ,Kl)usc’ she must have to wake up early, cook for them,
o et o "c\muv:fs far away from home. If she committed any mism_kc,
did not allow comin tti di‘?“ :S.hc became physically mature, her mother-in-law
ber mother in law. Ig.n_ﬁgc therwith h-usband- She used to suffer for false ch?rg‘:S of
bath. She had no Oth ei,_n-lc“_sn“atmn, she had a difficule test to go & £V -
her picce of cloth to wear. In this way, dalit woman -

exploit. Sometimes, she used to elope from her husband’s house due to fyranay to
d forced to go at her

h’ ] Eﬁl'bfam?r's housc.‘ Thcre'al§9):sh,g_,{_za§- badly beaten an
0 us and’s house. Her mother-in-law spread fake rumours of her character to
poison the married life of her'son éhd“aﬁughter-in-law. This mother-in-law used

!
AN |

\

i to'say to her son, :
“Eloped wife brmgs sbamctofamdyand to-her hus
have affair with 's'o’i'fiéb“n‘c.’ You should cut her nose,
be a ‘man’, proud to be youi‘are son'of ours. Bring dignity

o iamen(Pi58) vt S L ek

o participate

band. The bitch must
don’t be eunuch, and
to your father’s

in this tyranny. He used to
he community and relatives
he woman to enter in their
that is, a wretched and

B i
help to ‘éut‘vlﬂlq_.nOSq‘/‘of his d ighter-in-law. T
: id not;sugpg_ft the _wom;‘;n;‘be one used to permit t
house. Wll\{af_'.thcy. u'si:d"tq suppose this dalit woman,
shameful to the hpnpﬁf- of family and relatives.
.traditions,-marriage,

al, baths and worship

help b
-Biij)"'«Kar‘nblc”-dlsd: dlSCU es superstitions,
the buffalo, eating the meat of dead anim
Ashadh of mahar community.

\
The Plight of Dalit Community:

The third part of this autobiography s als
social system of dalit community. It speaks about her
suffering of her community. When dalit woman offers a

caste woman, she used to say,

s in the month OF{'

(Y

o important. It is about social life and
uneasiness towards the

bunch of wood to high

“oh! You, wretched mahar woman, take care not a thread of your cloth

would come in my house. Otherwise, we have to clean everything of our

house. Even we havé to bath our Gods. They will also become impure.”

(P.61)
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by Facible exprsen i L
y Kamble expresses the anguish towards this untouchability practiccd by high

caste people. She responds,
Your prodperity is based on the blood and sweating,of {alit, When dalit
blood fall on wood

.Wﬁf'“;ﬂ brings a bunch of wood for you, her sweat and
\ : ich enter your house, you willingly accept it but, by mistakes thread of
. her cloth or saree enters in your house which impure you, your ‘God, What

you eat, we take pain for that.
ch we take pains.

Your skin doesn’t rotten when you cat the food fo
You suck our blood. It doesn’t make yo ¢ undue
: .« this religion? We have come

advantage of our ignorance and helplessness,

to know your selfishness in the name of religion due to our 52V

Bababsaheb Ambedkar.”(P.85)
.Further ohe talks about the customs in Mahar caste. There Was a custom among
Mahars to offer the first child to God Khandoba who would becom¢ waghya if he
i< male. And if she is female child then she would become Muralis or Devdasi- Later
the devdasis were put into the trade of flesh by the temple quthorities. This custom
of offering the first child is inhuman narrated by Baby: Kamble.

m the life of utter povertys hunges, cxploitétion Mahar,womcn find
by ghosts, Goddess Satwai of Mari Aai. It is very
know that the Mahar men possessed by Laman Pathan
the ghosts from mahar woman. Laman Pathan was the
m among Mahars of offering goats t© the

r whi

To get relief fro

%  solace in being possessed
- interesting and amusing to

= - could beable to drive away
brother of Goddess. There was custo

Laman Pathan.
Mahars: Most ofy the mahar

s To suffer from hunger and poverty )
) L women die during child birth due to malnutrition and hunger. They could not
b “even afford to buy the heapest food like Jov_varleﬁE)?~ < ffered from thie diseases. o
.~ Jike tetanus due to careless attitude towards infection. Baby Kamble narrates the ¢
incident of the ignorance of the mahars led them t perform the rituals rather than

going to doctor. She says,
“The suffering of the wom would be beyon
onlookers found it difficult to watch her plight. Her fam
forehead with ash from the chulha. Two or three days would pass like this.
People around her would try to soothe her with kind words. Life of that
poor woman gradually diminished and she would finally sink. Many young
gitls on the threshold of life succumbed to death. One in every ten lost their
childbirth. Infants died as well. The fear of

Jives during their lives during
d they would perform all the

death drove pcople to the goddess Satwai an

customary rituals.”(p-61)

was the fate of

d éndurance, even the
ily smeared her
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Ther
C was Sll[ "
: )CI‘SU[IO
which b N among gt L
emade § . B Mmahar ¢o, .
atwai nmunity thar Braml i
4 : amha had a pen with

amon 0 write the fa
g m:\l}ﬂl‘s *th;u B ¢ of the baby. There was a saying very popular

\

A
never be wi arama’s words .
. € Wiped off, and Satwai's writing are indelible and can

In Scevere

poverty, :
who possessed by ch:(li)cll:slsn . community used to discuss about the woman
and worship many Gods T}?nd a,colourcd stone God. They follow many rituals
drcadfu! superstiti + Lheentire community had sunk deep in the mire of such

on. For th; - :
anything in their Jife j\;r this, Baby Kamble responds; “In reality, they don ’t have
- Man must have something in his life to live. Yo

The month of : '
of Ashaadh is an important month for mahar community for worship.

During this .
.2uring this-month, bathing, washing and cleaning were common in every dalit

house. .
ther: IThCY uSe.d to eat a little bit sweet in this month. This month was relief for
rwase litdle relief from the pain which they would have in other months.

I . e . y .
t.Was prestigious, respectable and important for sages, Potra] and women Who
possessed by Goddesses.

Whilf‘ ta.lk'ing about the begging tradition of mahar community, Baby Kamble
comments that begging in poverty stricken. life was prestigioas for them. She
narrates, “one of the dalit women used to say with other neighboured dalit woman

“Saru, your father-in-law was tiger. He was always 'getting more by
begging. His two bags were full of food by beg. Even he was feeding
neighbours” (P.17) :

Those who were begging, they had proud of it. How were these people ignorant?
If anyone wanted to preach them about school and slavery, they didn’t convince
with his words. If anyone tells them, don’t beg, don’t eat the meat ofq;g.lcad animal.
Then, he would be answered, ;

“Enough, your Chiistian father’s knowledge, you tell this escape from this¢
wretched traditions. We are the children of this carth! Our forefathers were
doing the same but they didn’t give up begging and eating carcass. Don’t
teach us this futile knowledge. We don’t want our children become
teachers! Don’t want to become Brahmin.”(P.66)

“ oh! Malhari, this right of begging stick is not only sounding stick.

It is our right. It has prcviledge....."(P.67)

This kind of boasting -of traditions and severe ignorance had been ruined the
upliftment of mahar community.
In high caste marriages, mahar was assigned to work for 8-10 days. He had the

duty of bringing wood and cleaning. But the owner of the marriage house did not
remember him till all enjoy feast. He used to remember for cleaning after all the
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» t - '
e useq )(-0 O'OIf l;lacc. And he was offered the left food which caten by others, Still
satisfy because he knew the value of food, When he was hungry, he

\\'ould
At what hegot. Hunger is his helplessness.

In th'
IS way, B , bt
communi)’y iib)' Kamble vividly portrays the plight of dalic woman as well as dalit
the attirudl) Who had minus value in this chaturvarnya system. She also explains
ca e o
and psychology of this community which was relevint to exploitation.

[tw.

_ﬁhi; ‘:;s?er;]Bab;{s'aheb Ambedkar who was the savior of all dalits, who fought against
and bing (il . ct'xll for them to convert and give up religion which exploit them
Change < dt‘m m. inhuman slavery and superstition. brought al?out an immense
religi e attitude of mahars. They now challenge the authority of Hindu
feligion and its gods. Baby Kamble expresses her anger towards Birama and Satwai
in the following way, B ‘

“Today, if we come across Barama and Satwai, we would like to give them
both a sound thrashing and ask, ‘Barama and Satwai, you rained the lives
of generation after generation of the Mahars! You wrote our fates, didn’t
you? Religion must have bribed you:quite well to do this. Otherwise why
you should have done this? Religion must have handed over a stamp to
Barama instead of a pen to Satwai, you kept stealing our fates with your
writing!”(P.62)
‘In a nutshell, Baby Kamble presented a vivid picture of dalit in past 50 years living
in western Maharashtra. She candidly showed her anger toward the chaturvarna
system of Hinduism as well as against the patriarchal order predominant among
Mahars. This autobiography is self-critique of Hindu Social system and patriarchal
order among dalits. Through her narration she brings to the forefront the plight of

dalit woman and the plight of dalit community. ¥
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